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Youth Teaching Resources
November 24, 2024

www.nurturingfaith.net
Subscribe to Nurturing Faith to access the core Bible content for this lesson.  
Find links and videos related to this lesson.

Looking Ahead
November 3—Ruth 1:1-2:23 (RCL 1:1-18)—From Tears to Action

November 10—Ruth 3:1-4:21 (RCL 3:1-5, 4:13-17)—From Empty to Full 

November 17—1 Samuel 1:1-28 (RCL 1:4-20)—Longing for a Son

November 24—2 Samuel 23:1-7—Thanks for the Promises
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Thanks for the Promises
2 Samuel 23:1-7

YOUTH Teaching Guide
by Tyler Johnson

This youth teaching outline is designed to support The 
Bible Lesson by Tony Cartledge, printed in Nurturing 
Faith Journal. You can subscribe to either the digital or print 
edition of Nurturing Faith Journal to access the lessons. 
Please also ensure that each person in your class has a copy of 
Nurturing Faith Journal so they can prepare before the lesson.

Gathering
As your group comes together, ask students how they are doing and what their week looks like. 
Reflect on the previous week’s challenge. 

Opening Activity
What would you do if you were the Queen or King of everything for a day? There is nothing not 
at your disposal. You make the decisions; you are in charge. There is not a resource you don’t have, 
a place you can’t go, and no one to say “no” to you. What does that day look like? Is it a day of 
luxury? Is it a day of change, is it even a day of learning about what makes the world turn? What 
is your image of absolute royalty and power even for a day? Today we will be introduced to a king 
that did not look like the kings of the day and the implications for a new type of leadership.

Listening to the Scripture
Read aloud 2 Samuel 23:1-7.

•	 How does David describe the qualities of a just and righteous king, and why are these qualities 
important for a leader?

•	 David uses the metaphor of a clear morning after rain to describe a good king. What do you 
think this image tells us about the effects of good leadership on a community?

•	 Why does David compare wicked leaders to thorns that are burned, and how does this 
contrast with his description of righteous leadership?

•	 David claims that his rule was just because of the “everlasting covenant” with God. What do 
you think this covenant meant for David’s leadership and for the future of his descendants?

•	 How does David’s description of a good ruler reflect the importance of fearing and respecting 
God in leadership? Why was this especially important in the context of ancient Israel?

•	 The text contrasts the fates of righteous and wicked rulers. How do you think this comparison 
is relevant to modern leaders or governments?

•	 In your opinion, what qualities should we look for in leaders today based on David’s 
description of a just ruler? How can these qualities impact a society?
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Listening to the Scripture continued

If you would like to continue the discussion, consider Digging Deeper.

Utilize Tony’s research to guide your discussion with students:

“The prophet David? In Peter’s sermon on the day of Pentecost, he referred to David as the 
ancestor of Jesus the Messiah, saying: “Since he was a prophet, he knew that God had sworn with 
an oath to him that he would put one of his descendants on the throne” (Acts 2:30). Peter’s claim 
that David had predicted Jesus’ resurrection is an example of a very loose quotation and exegesis 
of Ps. 16:10 that would not pass muster in a seminary classroom, but it was a common practice 
during the first century. 

	 Psalm 16, while attributed to David, is clearly a personal prayer for protection and 
deliverance. In v. 10, the psalmist prays “For you do not give me up to Sheol, or let your faithful 
one see the Pit.” 

	 Peter changed the text from first person to third (“I” to “he”) and shifted its meaning from a 
personal prayer to a prediction about the coming Messiah: 

	 “Foreseeing this, David spoke of the resurrection of the Messiah, saying,

		  ‘He was not abandoned to Hades,

		  nor did his flesh experience corruption’” (Acts 2:31). “

If the group is up for a challenge, discuss what Tony poses as The Hardest Question: Should 
modern governments be theocracies?

•	 In ancient Israel, God was considered the true king, and human rulers acted as His 
representatives, combining religious and political authority. Unlike today’s separation of 
church and state, Israel’s laws were based on their relationship with God. While some people 
today believe that America should follow biblical principles, it’s important to recognize that 
America has always been a diverse, pluralistic nation. Even modern Israel was founded as a 
secular country, avoiding religious rule. Leaders today, whether influenced by faith or justice, 
should use their power to ensure fairness and human rights for all.

Application
Take time this week to think about the ways you would influence the world if you were in charge. 
What would be the things you would change about this world? What would be some of things you 
would keep the same or even want to grow? How can you make Earth a little more like Heaven 
this week?
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Digging Deeper
by Tony Cartledge

Digging Deeper is designed to support The Bible Lesson by Tony 
Cartledge, printed in Nurturing Faith Journal. Watch for the “shovel” icon 
in the The Bible Lesson, and then reference that item in this Digging 
Deeper resource. You can subscribe to either the digital or print edition 
of Nurturing Faith Journal to access the lessons. Please also ensure that 
each person in your class has a copy of Nurturing Faith Journal so they can 
prepare before the lesson.

Stories that didn’t fit—At the end of 2 Samuel is a collection of traditions attached to David 
that didn’t fit well into the narrative but were considered too important to leave out. The 
primary narrative ends at 2 Samuel 20:26, and doesn’t pick up again until 1 Kings 1. 

Chapter 21 of 2 Samuel describes events from early in David’s reign in which David appears 
in a rather negative light, such as when he surrendered seven of Saul’s sons to the Gibeonites 
for execution (21:1-14), and a series of battles with the Philistines in which someone named 
Elhanan son of Jaare-oregim, not David, killed “Goliath the Gittite, the shaft of whose spear 
was like a weaver’s beam” (compare 1 Samuel 17, especially v. 7). Putting these stories in 
chronological order would have cast a shadow over David’s rise to power, in which the 
narrator stressed only positive aspects of David’s character and decision making. 

Chapter 22 purports to be a psalm of David celebrating God’s choice of David and the 
divine aid that enabled him to be victorious in war. It is virtually identical to Psalm 18. 

Chapter 23 contains today’s text, known as “the last words of David” (23:1-7), along with a 
list of heroic exploits carried out by David’s most valiant warriors (23:8-39). The last warrior 
named is Uriah the Hittite, whose betrayal and death David had engineered in 2 Samuel 11. 

Chapter 24 is the story of a census, paralleled with significant differences in 1 Chronicles 21, 
in which David’s numbering of the people led to divine punishment and David’s purchase of 
Araunah’s threshing floor to build an altar – a spot that later became the site of the temple. 

Last words?—The last words of David as recorded in the Deuteronomistic History are found 
in 1 Kings 2:1-9, and they contain both blessing and bitterness. In that text, David is a weak 
and on his deathbed when he first blesses Solomon as his successor, then orders him to 
shrewdly contrive an excuse to execute Joab and Shimei. David had borne grudges against 
both of them, but political expediency had not allowed him to kill them during his own 
reign. 

It is likely that later editors or preservers of the Deuteronomistic History (Joshua—2 Kings, 
with the exception of Ruth) wanted David to be remembered more favorably, and so they 
either preserved or began a tradition identifying this more affirmative poem as “The Last 
Words of David.” 

The Chronicler’s history of David deletes all references to wrongdoing and presents David 
as the ideal king. In 1 Chronicles, David’s last recorded words are in a strong public speech 
in which he announced plans for the temple and endorsed Solomon as his successor (1 
Chronicles 29).

A surprising parallel—The introduction to the “oracle” attributed to David in today’s text is 
surprisingly similar to an ancient oracle attribute to the pagan prophet Balaam, who was 
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Digging Deeper continued

moved by God to bless Israel.

Both Num. 24:3 and 24:15 begin 
The oracle of Balaam, the son of Beor, 
The oracle of a man whose eye is clear.

2 Sam. 23:1 includes:
The oracle of David, son of Jesse,
The oracle of the man whom God exalted.

Some scholars note this similarity as evidence of the oracle’s antiquity, suggesting that it was 
a longstanding tradition rather than a late composition. 

The prophet David?—In Peter’s sermon on the day of Pentecost, he referred to David as the 
ancestor of Jesus the Messiah, saying: “Since he was a prophet, he knew that God had sworn 
with an oath to him that he would put one of his descendants on the throne” (Acts 2:30). 
Peter’s claim that David had predicted Jesus’ resurrection is an example of a very loose 
quotation and exegesis of Ps. 16:10 that would not pass muster in a seminary classroom, but 
it was a common practice during the first century. 

Psalm 16, while attributed to David, is clearly a personal prayer for protection and 
deliverance. In v. 10, the psalmist prays “For you do not give me up to Sheol, or let your 
faithful one see the Pit.” 

Peter changed the text from first person to third (“I” to “he”) and shifted its meaning from a 
personal prayer to a prediction about the coming Messiah: 

“Foreseeing this, David spoke of the resurrection of the Messiah, saying,
	 ‘He was not abandoned to Hades,
	 nor did his flesh experience corruption’” (Acts 2:31). 

A later insertion?—Many scholars regard v. 2 as a later addition designed to bolster David’s 
prophetic image, in part because the term translated as “word” is not the expected dābār, 
but millāt, a word that is characteristic of late Hebrew. 

Another argument for v. 2 being a later insertion is that v. 3 already includes an introduction 
to the oracle: “The God of Israel has spoken, the Rock of Israel has said to me ….” It seems 
unlikely that the original writer would introduce the oracle multiple times. 

God as a rock—The use of “rock” as a metaphor for God’s protection (v. 3) is common in 
the psalms. Psalm 18, for example, uses it three times: “my God is my rock, in whom I take 
refuge” (v. 2), “And who is the Rock except our God?” (v. 31), and “The LORD lives! Praise 
be to my Rock!” (v. 46). The same psalm appears in 2 Samuel 22.

A contemporary song written by Michael O’Shields and made popular by Petra employs the 
image in its chorus, frequently repeating: 

The Lord liveth, and blessed be the Rock 
and may the God of my salvation be exalted.  
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Poetry in motion—Hebrew poetry is characterized by a rhythm of sense, rather than sound. 
Rather than having lines that end with the same sound, Hebrew poetry usually consists of 
couplets or triplets of lines that repeat, reverse, or expand upon the same thought. 

Prophetic oracles were typically couched in poetry, and the passage attributed to David in 
2 Sam. 23:3b-4 is no exception. It consists of two parallel lines that set up the condition of a 
just king, followed by two extended couplets elaborating on a metaphorical description of 
what such a king’s rule is like.

Obedience and blessing—The books of Samuel, part of the Deuteronomistic History, include 
one illustration after another of how Israel or its leaders prospered when they were obedient, 
but suffered when they turned away from God. Even David was not immune to trouble: the 
Deuteronomistic author showed that God prospered David and gave him success as long as 
he was obedient and sought God’s way (1 Samuel 16—2 Samuel 10). Once David “fell off the 
wagon” through his affair with Bathsheba and his resultant betrayal of Uriah, however, his 
rule was tarnished and his kingdom was troubled. 

The book of 1 Chronicles also recounts David’s rise and reign, but deletes all references to 
his shortcomings and presents him as the ideal king, without spot or blemish. It’s surprising, 
then, that the present text appears in 2 Samuel rather than 1 Chronicles. Perhaps it is an 
earlier attempt to rebuild David’s reputation, similar to the Chronicler’s later and more 
thoroughgoing revision of his legacy. 

Digging Deeper continued
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The Hardest Question
by Tony Cartledge

The Hardest Question is designed to support The Bible 
Lesson by Tony Cartledge, printed in Nurturing Faith Journal. 
You can subscribe to either the digital or print edition of 
Nurturing Faith Journal to access the lessons. Please also 
ensure that each person in your class has a copy of Nurturing 
Faith Journal so they can prepare before the lesson.

Should modern governments be theocracies?
Israel, ideally, was a theocracy in which God was the nation’s true king while the man on the 
throne was to act as God’s adopted representative. There was no separation of church and 
state in Israel, as we know today: the Israelites’ very identity and existence was centered on 
their special relationship with God. This made it appropriate for Israel to have a state in which 
divine and human laws were one and the same, so long as the rulers rightly interpreted God’s 
teaching and showed justice to all, including aliens in the land.

Should such a government exist today? While some extremely conservative citizens hold 
to the myth that America was founded as a Christian nation and is God’s “new Israel,” the 
truth is that America has been pluralistic from the beginning. While we may draw on biblical 
principles as examples of just laws, and our culture is no doubt strongly influenced by the 
Judeo-Christian tradition, most of us know that it would not be right or fair to draw up laws 
based entirely on one leader or one party’s particular interpretation of what God expects. 

Even the modern state of Israel was established as a secular country. Despite efforts by the 
minority ultra-Orthodox to impose their own interpretations of scripture as the law of the 
land, the founders of Israel recognized that a government should not force sectarian laws on 
a pluralistic society. The closest thing we have to theocracies today are strongly Muslim areas 
in which a rigid interpretation of sharia law is forced on all residents regardless of their faith. 
That alone should be example enough to warn against the dangers of combining politics, 
power, and religion.

That does not mean that modern presidents, legislators, and court officials cannot learn from 
this text and lead the country in a way that respects human rights and treats all people fairly. 
They may do so in part due to a personal respect for God and for biblical teaching, or out of 
an innate sense of what is right and good. The important thing is that those who lead should 
lead rightly: those who have power should use their power for the common good.


